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Wil Atheism, in support of its doctrine, 


Wing forward a native Savage of the forest, 
who could not have any idea of a God, and 
thence conclude that the idea of a Divinity 
is not naturalto Man? Was the language 
of this Savage similar to ours? Will it be 
said that it is not natural for Man to commu- 
nicate his thoughts by.words? But did this 
Savage discuss, and reason upon subjects, as 

civilized beings do’? Does it follow that Man 
isnot naturally reasonable 1 When we speak 


-of.reason and Nature, Atheism presents an 


dividual, whese moral and intellectual fac- 
ities seem to be in a state of stupidity and 
death. Can such a mode of proceeding be 
éonsidered Logical? We might as well as- 
sert that Man is not intended by Nature to 
walk; because in early infancy he crawls on 


-his-hands. Such, unquestionably, is the 


present order of things, that the mind is de- 


‘veloped and formed by education, exercise, 


and-experience. It is a field which is intend- 
ed by Nature to-become fertile, but which, if 
not duly cultivated becomes eternally barren. 
Whether the idea of a God be innate, or not, 
is an idle question, and foreign to our sub- 
ject: It isinvariably true that the idea is so 
bléto dur reason, that wherever Man 
» this idea exists, and we must class 


it eens universal, and im- 


s, which characterize the 
human species; so that Man cannot deny 








God without at the same time denying his 
own nature. 

Yes, it is the nature of Man to believe in 
a Supreme Being, as it is the nature of a 
Child to entertain for the authors of its ex- 
istence, profound sentiments of gratitude and 
love. Endeavour to dissuade a Child from 
loving its Mother, its generous nature revolts 
at the idea, and its first emotion will be evi- 
denced by terror and flight. Let the Sophist 
try his arguments to that effect, filial feeling 
may for the moment be suppressed,. but not 
destroyed, and, the Ohild, on quitting the | 
presence of the unnatural ‘‘ Tempter,” dis- 
pleased at having listened to the destructive 
observations, will throw itself into the arms 
of its Mother, and thereby testify its love for 
her. Let an Atheist preach up in our pres- 
ence his gloomy doctrine, our sense imme- 
diately recoils from it in disgust. Let us 
pay attention to his arguments, and although 
his horrid Metaphysics may shadow our con- 
ceptions of the Divinity, yet we. naturally, 
on leaving his odious presence, look up to 
Heaven ; we next look into our own hearts, 
and in them recognize the God of whom Im- 
piety endeavoured to deprive us. 

Finally, what further proves, how reasona- 
ble is the Faith of Mankind on this subject, 
is the frivolity of the causes. devised by 
Atheists to explain it. 

Third and last proposition.— 

The following is a specious Romance got 
up by Atheism to account for this universal 
Faith :-— 

Men, say they, formerly were without a 
Religion and a God ; but when forcibly struck 
by the strange Phenomena of Nature, earth- 
quakes, floods, and similar scenes struck 
their minds with terror. They knew not the 
powers of Nature and the causes of effects, 
and they accordingly supposed that in the air 
there were terrible enemies of the human 
race, and secret agents, who caused evil upon 
earth. Thus the idea:of a Divinity: was 


created by fear, and what fear imagined, 
credulity perpetuated ! 
According to them, Poticy was a second 


cause. Legislators were aware What a| 

curb this belief would be to restive, rebellions 
nature. The Kings of the earth, sa best 
called to their aid the 'Divinities’ of eay 
and to perpetuate the’ slavery of thei? 3 
jects, enforced the belief in such im 
beings. Therefore, Fear, Policy, and't 
oe of Society invented a Pete’ and 8 

0 

Now, what proofs’ can “Atheists” pte 
i primitive idea ‘of Atheism ‘iii vier 

ose that Mankind ‘were ‘in 

at monuments of their faith sa 
nish 1 Where and ‘when did the’ mehr 
lution of Mind occur ? Why did are 
our Faith rise superior to theirs * ‘Do we i 
know, at least, to a certain extent, the 6 
of several nitions, the foundérs of chia i 
the legislators of nations, the inventors of 
the several arts ? 

We would, therefore, ask, if in’ the Anil 
of the most ancient people, such as the Phe- 
nicians, Egyptians and Chinese, an isolated 
fragment of history which escaped’ the” ruins 
of time, can be produced, that alludes’ to the 
fact of Mankind having been’ buried in the 
darkness of Atheism, and their eventually 
obtaining a knowledge of a Gol, of ‘whom, 
until then, they had formed ‘tio "idea. We 
do ‘know that no sueh fragment exists. 

We shall now detail the difficulties which 
are connected with their doctrine. 

Atheists assert that fear may contribute to 
awaken the attention of Man, to inyite his 
reflection, that he may the better hear in 
silence the strong voice of ‘Truth, and that i it 
thus served as one of the means which. . £0) 
tributed : inspire him with an idea ott a Di. 
vinit t may beso. It frequently ti 
that Tar, like frstrseay, is the begtant i ape 
Wisdom ; but to consider it as the Coa 
motive, the primary and fundamental cause, 
of this faith of Mankind, is truly ridiculous, 
and it. would require the credulity of . ff 
Atheist to believe such an absurdity, . 


. ‘© Primus in orbe deos fecit timor,” 








eo 
Fear was the cause a gave rise to Gods. 
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The thought was worthy of the most in- 
famous Poet of Pagan Antiquity. Even had 
it been the case, the Gods should have been 
described as wicked and cruel. But have 
not the Tutelary Deities and the Good Genii 
been invoked and adored? has not Jupiter 
been worshipped under the name of the Great 
and the Good God? Goodness is an attri- 
bute so natural to the Divinity, that Pagan- 
ism not knowing how to reconcile it with the 
ills which beset humanity, invented an Evil 
Principle. If the Gods were the offspring 
of Fear, Men would never think of them, 
except with feelings of sadness and terror. 
Yet how numerous were the Festivals, among 
the ancients, at which Pleasure presided, and 
Merriment was at home! Do not the narra- 
tives ef Travellers inform us that the Sava- 
ges, hot only of America, but of other na- 
tions, are wild with joy at their Religious 
Feasts, and make the welkin ring with song 
and dance and instrumental music, such as 
it is? That fear should produce such a phe- 
nomenon, notwithstanding the charitable ef- 
forts of Atheism to rescue Mankind from it, 
is ** passing strange”’ indeed. 

What! must the valiant Apostles of Atheism 
from Democritus down to the Author of that 
‘System of Nature, have been employed in re- 
animating the human family, after the de- 
graded fall which their courage had received 
from the force of such a doctrine? Must the 
most sublime Geniuses, the most virtuous 
Men of every nation, of every age, Men 
whose lofty souls were able and willing to 
shake off the yoke of popular prejudice, 
be alone the slaves of fear? Must Atheists 
be the only courageous Men upon earth? Is 
such the case ? 

Fear, according to them, first framed a 
Faith ; they rather should have said, it open- 
ed a school for Infidelity. Yes, when Man 
violates a law, he would feign forget the very 
idea of a Legislator. He wants courage to 
be virtuous; he is vicious, because he has not 
the moral strength to be good. Man is vicious, 
because he is cowardly ; but to be insensible 
to remorse, is not to know God, who is es- 
pecially just and good. 

Let Legislators strengthen their institu- 
tions and support their Laws by Religion ; 
let them profit by the Religious sentiments 
which exist in the public mind, in order to 
impress a sacred character on their enact- 
ments, and by thus sweetening the yoke of 
obedience, render their influence more dura- 
ble. This is not the question : but the grand 
point to ascertain is, whether Policy has de- 
vised the Scheme, or invented this Doctrine ? 
Has it revealed to Man the existence of a 
God, whom he knew not before? Where are 
the proofs? Where are the Legislators, who 
first broached this doctrine? Universal His- 
tory frowns upon this impious notion. 

Rome had her Numa; Athens her Solon; 
Sparta her Lycurgus; Crete ber Minos; 
Locris her Zaleucus, who had all founded 
cities, and civilized their subjects, by giving 
them a code of laws, and a form of govern- 
ment. All these Legislators had invariably 
found a pre-existing knowledge of the Divini- 
ty among the people whom they respectively 
governed. Policy, it is true, might have 


turned their sentiments of Religion, as she 
did their feelings of humanity, and their 
language, so preservative of Society, to a 
very profitable account; yet was as far from 


inventing Religion, as she was from invent- 
ing humanity and speech. How singular is 
the conduct, how inconsistent are the princi- 
ples of Atheists! They wish toi upon 
the world the belief that Social Interestcreated 
a God and a Religion, and they have, on the 
other hand, exerted their Science and all their 
ingenuity to eradicate such a belief! In their 
arrogance they endeavour to maintain that 
Society can dispense with whatever the Phi- 
losophers and the Legislators of every nation, 
of every age believed to be indispensably 
necessary for the security of Society. Is 
this modest assurance ? Is it not consummate 
impudence? Do they conscientiously believe 
in the utility of this doctrine? How treason- 
able, villainous, and impious then is their at- 
tempt to crush it ! 

It is therefore true that Mankind have in- 
variably believed in a God ; that this belief is 
based upon Nature and Reason, and that 
every explanation which Atheism has vainly 
laboured to bring forward is as insignificant, 
as its motive is destructive to human happi- 
ness, and offensive to the Majesty of Heaven. 
Atheism must pass away, but the belief in a 
God, the Sovereign Arbiter of the Universe, 
must be as perpetual as His Eternal Throne— 
a belief, which is so consoling, so useful, so 
necessary tothe Children of Men. Yes, it 
is necessary to Morals; for their precepts 
have no solid and salutary influence over the 
heart of Man, only in as much as they are 
the echo of a God, the Legislator of the 
Universe. Itis necessary to Society. De- 
stroy Religion, and you will open the flood- 
gates of human passion, which will deluge 
families, cities and nations with misery and 
wo. 

It is necessary to Adversity ; for, wretch- 
edness, when the world, in its hard-hearted- 
ness, is deaf to every appeal of humanity, 
throws itself into the arms of Divine Hope. 
It is necessary to Prosperity; for it inspires 
a sense of sympathy, generosity and charity. 
It is necessary to the wants of the human 
heart ; for, God, in his immensity can alone 
satisfy it. Without Him, it becomes a mighty 
void, subject to mortal disquietude, a prey to 
credulity and imposture, so characteristic of 
Atheism, whose scepticism believes nothing, 
yet whose superstition can credit all ! 

Finally, it is necessary to Literature and 
the Arts. 

The most affecting, noble and sublime 
works of human genius, derive their excel- 
lence from Religion, so that when Nature in 
her universal Janguage, expresses her opinion, 
she exclaims, ‘that is divine.’’ Where is 
the great Poet, Orator, or Astronomer, whose 
name is enrolled on the dark list of Atheism ? 
Were he mad enough to be an Atheist in his 
heart, he could not be so in his writings. 

Atheism is the tomb of talent and of virtue. 
Can it warm, expand, fire, elevate and tran- 
sport the soul beyond the region of self, and 
the narrow confines of the earth? What 
model of perfection can it furnish, equal to 
the Divinity? Heaven alone can fill the soul 
of Man with noble sentiments and sublime 
thoughts. 

It is the enemies, therefore, of virtue, and 
of the sublime and the beautiful, who preach 
up the hateful, the horrid doctrine of Atheism. 
The strength and the light of the Mind, is 
the belief of a Deity—a light, which, for- 





tunately, it is as difficult for Man to extin- 


Vor. I, 


eT a, 
guish as it is to annihilate th : 
up the Universe. mate the Sun, that lights 


(> In our next we shall resume the gub. 


ject of the Existence or Gop, 
the Order and Beauties of Nature * 


Ss 
—————— 
ON THE RULE OF FAITH. 


A Winter. Evening Dialogue betwe 
Hardman and Ji Cardsell, or Tee 
oN THE Roig or Fasru, in @ Series af 
Letters, addressed to the Authors of « Lot. 
ters to the Clergy of the Catholic Church, 
-— oare —s to the Rev, Thomas 
Sherburn, of Kirkham, ¢ re.” 
John seo anni 4. 


LETTER I. 


1. Introduction. 2. The Authors not atholi¢ 
Tendency of Protesting Principles, ‘Gane ” 
Remarks on the Performance. t 


GENTLEMEN, Kirkham, 26th Jan. 1813. 


1. You are truly a pretty pair of brothers 
thus to sport with the credulity of your read. 
ers. Giving you ample credit for the ap- 
parent sincerity, and apparent piety of your 
professions, and taking you to be what you 
pretend to be, two Catholics, whe, by search. 
ing the Scripture had discovered the errors 
of the Catholic doctrine, I felt an unusual 
joy, proportioned to the novelty of the cause, 
Within the limited sphere of my own obserya- 
tion and memory, | have known many Pro. 
testants, who, by reading the Bible with dili- 
gence, and listening to the sermons of preach- 
ers first of one sect then of another, haye 
become successively, Churchmen, Metho- 
dists, Anabaptists, Presbyterians, and s0 
forth: nay, some of my neighbours, who like 
myself were educated Churchmen, have been 
successively members, of all these different 
Religions. But while we see daily instances 
of this experimental zeal, and daily admire 
the diligence of research, which the desire 
of salvation inspires in the breasts of Protes- 
tants of every description, it has always ap- 
peared to me a singular and unaccountable 
fact, that a Papist is never converted. He 
loves his faith with obstinate attachment; 
and if he does ever forsake it, his motives are 
generally as obvious, as his sincerity is ques- 
tionable; and in most instances that have 
come within my knowledge, he soon becomes 
the disgrace of our communion, as he isan 
outcast or apostate from his own. This dis- 
edifying result most commonly mars the 
triumph of a Papist’s conversion. I therefore 
learned with pleasure from your recent pub- 
lication, that the sincerity of your conversion 
was likely to redeem this scandal. I rejon- 
ed to find that two ingenuous young men, 
who had been diligently brought up in the 
religion of Popery, had, by a diligent and 
conscientious perusal of the Holy Bible, been 
blessed with light to discover their errors, 
and with grace to renounce them: and I 
praised the Lord, for having, by the marvel- 
ous light or bis word, withdrawn you from 
the darkness and bondage of Popery, into 
the light and liberty of the children of God. 

Pleased with this discovery, I read over and 
over again your book entitled, “ The Claims 
of the Catholic Church to be regarded as 
the true Church of Christ, briefly investiga- 
ted; in a Series of Letters addressed to the 
Clergy of the Catholic Church, and more és- 











pecially to the Rev. Thomas Sherburnyof 
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: in Lancashire.” I made myself 
eg all the arguments by which you 
combat the errors of Popery. I was at the 

‘asto verify, in our great Family Bible, all 
the references which you make to Scripture 
without quoting the text. Thus instructed by 
our discoveries, and emboldened by the tri- 
imph of your conversion, now, * thinks I to 
myself,” 1 know all the weak parts of Pope- 
ry, now I can refute any Papist; I am now 

match for Mr. Cardwell. — 

Mr. Cardwell you know, is my friend and 
neighbour. His farm lies near my own. 
We have always lived together on good terms, 
and in a mutual intercourse of friendly offi- 
ces. He is a kind neighbour, a faithful 
friend, an upright, sober, benevolent, and 

man. Having been blessed with the 

advantages of 8 good education, he amuses 
his leisure hours with reading, and has the 
reputation of being almost as learned as a 
priest. But, notwithstanding all these good 
qualities he is a stiff Papist, and so religious 
in his way, that he has been heard to say, that 
he would not change his religion, even if the 
King would make him Lord Lieutenant of 
the county. Though Mr. Cardwell is not 
forward to begin disputes about religion, he 
is always ready to defend his own, when it is 
attacked. Several of our neighbours and 
some preachers have at times been silenced 
by his arguments. 

Said Ito myself, I will visit my friend, 
and spend this long winter evening in his 
company. I will shew him this new pam- 

hlet; I mean your “Series of Letters,” 

&c. It will serve to introduce a discussion 
on religious topics. I have no hope of con- 
verting him ; but as I love a little fun in my 
heart, and have qualified myself, by reading 

this book, to hold an argument with him, I 
will see what he has to say for himself. I 
went accordingly, and found my friend eccu- 
pied with a’book in his hand. ‘Two or three 
others were lying on the table. He laid 
down his book, and received me with his 
wonted civility and kindness. After the u- 
sual compliments, and some observations on 
the badness of the times, the lateness of the 
harvest, and the extraordinary severity of the 
season, I took your book out of my pocket, 
andasked him whether he had seen it. He 
told me that he had. After the best preface 
that I could make, I asked him with a tone 
of triumph, whether he was not now convinc- 
ed that the Church of Rome was unscriptu- 
ral, erroneous, corrupt, and anti-christian ; 
whether Babylon was not at last fallen, or at 
least falling, since two of the sons of the 
scarlet w—— had, by the aid of their own 
reason, and the light of the Holy Scriptures, 
discovered and denounced the abominations 
of their mother ? This question led us into a 

ng and interesting conversation on a varie- 
ty of topics connected with your pamphlet. 
It is always gratifying to an author, to know 
what kind of reception his work meets with 
among readers of different descriptions. Of 

nis Conversation, therefore, it is my inten- 

tion to give you a detail, as ample as my 
memory will enable me to give it, in this and 
my following letters. 

* To my first question, Mr. Cardwell re- 
Plied’by proposing another. With a look of 
*arnestness mixed with good nature, he ask- 
¢dme whether I really supposed that your 
book was the production of a Catholic pen. 





I answered without hesitation that I did: and 
that I considered your arguments against Po- 
pery as new, convincing, and unanswerable. 
I was not conscious that I was labouring un- 
der any delusion, or exciting his ridicule ; 
but I flattered myself, that this bold and de- 
cisive tone would give me an advantage, and 
disconcert my friend. Judge then, how 
great was my surprise and chagrin, when he 
replied with a smile. 

Mr. Hardman, I admire your simplicity 
in taking these writers to be Catholics. 
They are not Catholics, but Protestants, who 
have hoaxed you. They have laid a baited 
hook for the avidity of your religious preju- 
dices, and I am sorry to see you among the 

udgeons, who can swallow and digest it. 

f these authors pretend to put on the man- 
tle of Catholicism, it is maniféstly a suit that 
does not fitthem. Their pretending to be 
Catholics is an obsolete and flimsy artifice, 
supported, it seems, with sufficient art and 
ability to impose on your credulity: but it is 
an artifice sufficiently obvious to the penetra- 
tion of the simplest Catholic. They begin 
with a sanctimonious air of moderation and 
candour: but soon dropping the visor, and 
forgetting the assumed character which they 
had borrowed to serve a turn, they misrepre- 
sent our doctrine perpetually ; they slander 
our church and vilify our persons, with all 
the malignity of vulgar scurrility. It is clear 
that they have never learned our catechism, 
nor have been instructed in our doctrine. 
They know it only as it is disguised and cari- 
catured in the misrepresentations of our ene- 
mies. Hence, like many other Protestant 
controvertists possessed of greater talents 
and more extensive learning than them- 


doctrine of Christ and his Apostles makes no 
part of our religious education :” p.6. that 
‘‘with the New Testament, which contains 
all the will of Jesus Christ, we have no ac- 
quaintance, and that the generality of us are 
as ignorant of the words of Christ, as we are 
of the Alcoran.” p. 46. They further assert, 
that ‘ The faith of our church is directly op- 
posed to that of the Apostles; and that in- 
stead of making the word of Christ the only 
rule of faith and practice, in our church the 
authority of man is the standard of both.” p. 
46. From such wretched premises, they draw ° 
this equally wretched inference; that “ we 
are taught that our church has authoritative 
power to teach whatever doctrines she pleas- 
es in matters of faith.” p.8. Consistently 
with such notions respecting the principles of 
our faith, your friends proceed to delineate 
our moral conduct, and favor us with such 
precious discoveries as these. All we naugh- 
ty Papists, say they, “ are under the domin- 
ion of the lusts of the flesh; they have not 
found one individual among us who is not 
manifestly serving one or more of the lusts of 
the flesh: women and wine and strong drink 
are the prevailing objects of our pursuit.” p. 
45, 6. These slanders are frequently repeated, 
and sometimes in terms which modesty for- 
bids us to cite. But enough of this. The 
passages which I have quoted, while they are 
such as a Catholic child can refute, are to me, 
and I hope te you also, sufficient eyidence 
both of the ignorance and vulgarity of the au- 
thors. These erroneous principles and con- 
tracted notions are the groundwork of your 
friends’ boasted pamphlet. ‘Thus beginning 
their controversial journey in the dark, they 
hurry their bewildered course o’er hill and 


selves, these writers combat a phantom of|dale, o’er hedge and ditch, till they fairly 


Popery, which exists only in their own mis- 
conception. I assert, and can prove my as- 
sertion by an appeal to their own words, that 
they are ignorant of the doctrine which they 
pretend to refute, and in reality prove that 
they are strangers to it. Itis the glory of 
the Catholic doctrine, that it cannot be refut- 
ed, till it has been first mistated and misrep- 
resented. It might appear harsh to accuse 
your friends of wilful misrepresentation ; be- 
cause it is possible they know no better: but 
it is a suspicious circumstance when a man 
begins with a lie in his mouth. At all events, 
their pretending to be Catholics isa stale de- 
vice of controversial imposture. 

Here I signified my dissent, and told Mr. 
Cardwell that I looked upon your book as a 
fair statement both of the Popish and Pro- 
testant jdoctrine: and insinuated that he was 
in danger of amisrepresenting the character 
of your work. My friend continued. I re- 
peat my assertion. You have quite mistaken 
the character of your favourite pamphlet. 
Its real character is, that one half of it con- 
sists of misrepresentations of our doctrine 
and practice; and the other half of misin- 
terpretation and misapplication of the Holy 
Scriptures. Look first at their statement of 
our doctrine and practice. They tell us; 
‘““We have, it-is true, been taught what we 
should believe and what we should practise ; 
but the evidence of the former, and the wis- 
dom and propriety of the latter, have never 
been presented to our view: we are conse- 
quently unable to shew any reason why we 
believe this or practise that.” p. 1. They tell 
us again: that “an acquaintance with the 


flounder in the bog of scriptural misinter- 
pretation. 


3. But how came you, Mr. Hardman, a 
churchman, to follow them in their wild. ca- 
reer ? You ought to know better. The drift 
of their reasoning from the letter of the Bi- 
ble is more hostile to your religion than it is 
to mine, and calls for a refutation from your 
divines, rather than from ours. The blow is 
ostensibly directed to us, but it is really aim- 
ed at you. How then, shall I account for 
your thoughtless commendation of such a 
work? I can easily account for it; but not 
without disclosing a secret, which reflects lit- 
tle honor on Protestanism. Modern Protest- 
antism, like ancient Paganism, is not one re- 
ligion, but an heterogeneous compound of 
many different systems of religion, differing 
from each other as much as they differ from 
us, in their creeds, in their modes of worship, 
and their forms of church government. Tho’ 
faith is one, as God, the author of true faith, 
is one, yet unity of faith never was found, 
and never will be found among tbe discordant 
sects of Protestantism. The only unity dis- 
cernible amongst you is of a base and spuri- 
ous kind ; sufficiently indicative of error, but 
no mark of religious truth: for it consists im 
an united hatred to that Ancient Church, 
from which all your various sects have revolt- 
ed. For this reason the perverted education 
of the generality of Protestants snpening 
them to believe, that our religion is a wick 
combination of every thing that is false im 
doctrine and corrupt in practice, teaches them 
also to hate it accordingly. Consistently 
with this hatred, which is the fruit of igno- 
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rance, they most loudly censure whut they 

least understand. Trained in these habits, 

they not only consider any thing that is No 

Popery to be good Protestantism, but resem- 

ble the Jews, who, in former times slandered 

St. Stephen, for having, as they were pleased 

to assert, “spoken blasphemous things 

inst Moses and against God;’’ and who 

justified their hatred and persecution of “ that 

pestilent fellow,” St. Paul, by “ crying out, 

men of Israel, help: this is the man that 

teacheth all men every where against the peo- 
ple, and the law and this place, and who 
brought the Greeks into the temple, and hath 

polluted this holy place.” Acts vi. 11.—xxi. 

28. The consequences of this evil spirit are 

lamentable both to us, and to yourselves. ‘To 
us, by rendering us apparently a just object 
of bitter hatred and religious execration, and 
teaching men to adopt in practice the bright 
thought of an original genius and profound 
Protestant casuist, that it is unlawful to tell a 
lie against any body but a Papist. Hounds, 
harriers, and curs, forget their several ani- 
mosities, and join both in the cry and the 
chase to hunt down Popish game. ‘To your- 
selves, by degrading faith from the dignity of 
a theological virtue, into a mere matter of 
human opinion. As the bond of unity amongst 
your various sects consists chiefly in a denial 
of Catholic tenets, for the very name of Pro- 
testant imparts this ; so your faith is rather of 
the negative, than of the positive kind. It 
consists more of a strenuous denial of the fan- 
cied errors of Popery, than of a firm belief in 
those truths which God has actually revealed. 
And what is the consequence of this negative 
faith? Mark well the answer. That as faith 
by this new fashion, is made to consist in 
protesting or disbelieving, rather than in be- 
lieving ; he that disbelieves the most of Cath- 
olic truths is the most consistent Protestant. 
The Calvinist, accordingly, is a more consis- 
tent Protestant than the Church of England 
man ; the Anabaptist a more consistent Pro- 
testant than the Calvinist; the Unitarian 
more consistent than the Anabaptist; and, 
perhaps the Freethinker, or Infidel the most 
consistent Protestant of them all: because he 
protests against the greatest number of Cath- 
olic truths. This negative rule of faith, by 
which you all form your religion to your taste, 
just as a man chooses the colour and shape 
of his clothes, to please his fancy, and autho- 
rizes and justifies every error and heresy 
which the wild imaginations of men can in- 
vent; and deprives you of the means of re- 
futing any. Certainly it destroys every real 
principle of unity among you, except that 
which subsisted among the ancient heretics, 
a unity in protesting against and hating that 
original and perpetual church, by which they 
were all condemned. You indeed talk much 
about religion and the rule of faith; but you 
reason little on these important subjects. You 
quote texts of Scripture, often misapplied, of- 
ten obscure, and sometimes incomprehensi- 
ble. Provided you fancy that they are adverse 
to Popery, you rest perfectly saiisfied, that 
they are both well applied, and clearly intel- 
ligible ; whereas you shut your eyes to innu- 
merable texts, that give the clearest testimo- 
ny to the evidence of Catholic truth. I know 
that in your protesting or disbelieving sys- 
tem, you all pretend to fullowthe Holy Serip- 
tures. But this is an illusion. The word of 
God misinterpreted is no longer the word of 


God. It is degraded from its rank and digni- 
ty, and resolved into the word of man. Your 
arbitrary interpretations of the sacred text, 
neutralize its authority, by perverting its 
sense. Scripture is such, only in its true 
sense and meaning. 

4. But, Mr. Hardman, you not only com- 
mend this Calvinistic pamphlet, but you tell 
me, that it contains new, convincing and un- 
answerable arguments against us. My idea 
of it is pretty much the reverse. All the ar- 
guments of these new foes to Popery, which 
have any weight, have been a thousand times 
objected by your divines, and a thousand 
times refuted by ours. I could easily shew 
you the refutation of them all. It is an un- 
gracious as well as an unprofitable task, to 
prove that your.authors are entitled to hon- 
ourable distinction in the Dunciad. But it 
would be easy to shew, that their powers of 
argumentation are just commensurate with 
their powers of description; and that they 
are as little qualified to argue against our 
principles conclusively, as they are to state 
them correctly. ‘Their knowledge and inge- 
nuity are contracted within a very limited 
circle. They favour us. with a specimen of 
their political knowledge, when they conde- 
scend to inform us that ‘that power which 
abrogates laws is greater than the power 
which first enacted them, supposing the latter 
to be in existence.” As if God could not ab- 
rogate the old law to establish the new ; or, as 
if the legislature could not repeal, in one ses- 
sion, a law made in another. They have 
shewn some novelty and ingenuity in the fol- 
lowing theological discovery: ‘ 'This vaunt- 
ed principle respecting the authority of the 
Church seems to ourselves,” say they “a sort 
of deifying of the Church : it has a tendency 
to wrest the sceptre from his Almighty hand, 
and to invest her with the powers of Omni- 
potence, while the practical exercise of this 
principle, if not actually, is nearly allied to 
the grossest idolatry.” As if this newly dis- 
covered species of Popish idolatry, which is 
just as idle and visionary as the former ones, 
might not be retorted on themselves, by mere- 
ly substituting the noun substantive Scripture, 
in the place of their noun substantive Church. 
If I alludeto these specimens of their novel- 
ty and ingenuity in argumentation, it is not 
with a view of wasting any observations to 
correct the obliquity, or dissipate the dark- 
ness of ideas, which they exhibit ; but to shew 
you, that your invincible polemics are safer 
when they stand behind the entrenchments of 
others, than when they attempt to raise any 
new ones of their own. 

You seem to think, Mr. Hardman, that be- 
cause these authors quote the Bible, and de- 
claim against Popery, they are profound di- 
vines, conclusive reasoners, and enlightened 
apologists of your parliamentary church. To 
this opinion I cannot subscribe. Their reli- 
gion differs no Jess from the Church of Eng- 
land, than it does from the Church of Rome. 
Their religion, Sir, like that of many others, 
who follow Protestant principles, is a clumsy 
and ill-assorted piece of scriptural patchwork, 
consisting of scriptural shreds tacked togeth- 
er, according to their own capricious taste 
and fancy, without either the justness of pro- 
pertion, the beauty of symmetry, or the rule 
oftruth. They set out, it is true, on the ground 
of Protestant principles; but being bolder 





of Jesus Christ, and the whol 
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| leave you many a furlong behind them. They 


affirm that the Bible contains the whole will 


e and 
of a Christian’s faith. They affirm mpc 


as you do, “the Bible, I say, the Bible is the 
only religion of Protestants.” We deny these 
principles. We prove them to be false, delu. 
sive, and enthusiastic. We are therefore aue 
thorized to reject the conclusions which re. 
sult from them. You churchmen admit these 
principles. ‘They are your own. Consistene 

requires therefore that you should admit the 
conclusions which these authors legitimately 
draw from the premises. You are a stout 
church-and-king-man, Mr. Hardman, and can 
call out, No Popery, in an ale-house, or at a 
vestry meeting, as loudly as any inhabitant 
of our parish. Now let me point out to your 
reflection one specimen of the reasoning of 
these authors, in a case which comes home to 
your own feelings ; a case which clearly de- 
cides either that your principles are false, or 
your church is erroneous. It will not only 
change your opinion as to the merits and or- 
thodoxy of these authors, whom your aver- 
sion to our religion has taught you blindly to 
commend : but will at once shew you how the 
Bible may be abused by wanton interpreta- 
tion; and how inadequately your own favor. 
ite Protestant Church of England can defend 
itself, by Scripture alone, against the arbi- 
trary construction of mere bible-men. These 
authors take up the Bible ; they read it; and 
what does their contracted and vulgar cast of 
mind discover? That the Church should be 
without a clergy, a flock without pastors, save 
such as are of a presbyterian description.— 
What, you will say, are there to be no Pro- 
testant deacons, priests, vicars, rectors, deans, 
archdeacons, bishops, archbishops, with a 
king at their head, the Defender of the Faith ! 
No. The independency of their ideas and 
presbyterian optics can discover none of this 
Popish trumpery in the Scripture. They tell 
you, that all such authority is an usurpation 
of the prerogatives of Christ! In the New 
Testament they can discover nothing but the 
laity and Office-bearers. They say, “the lai- 
ty constitute the church, and teachers and 
pastors are its office-bearers.” p. 15. I must 
remark that they have not pointed out either 
the chapter or the verse where this phraseol- 
ogy occurs in the Bible. Following your 
own authorized version, they find that a bish- 
op is but an overseer, (Acts xx. 28*) ; a priest 








* The present authorised English version of the Bible 
still retains a leaven of that Calvinistic spirit, which 
Foreign and British reformers imported from Geneva, and 
which they copiously infused into the me lish 
translations commonly used in the reigns of Edward VI. 
and Elizabeth. But as the English version stands at pre- 
sent, this spirit is perhaps no where more apparent, than 
in the translation of the Acts of the Apostles, particular- 
ly chap. xx. v. 28. Instead of translating this most im- 
portant passage, as it is correctly translated in the Latin 
Vulgate, and the English Catholic Testament ; “Take 
heed to yourselves, and to the whole flock, wherein the 
Holy Ghost hath placed you BrsHops to rule the church 
of God, which he hath purchased with his own blood; 
it bas contrived to mutilate the sense and degrade theex- 
pression to a degree scarcely exampled in any grave trans- 
lation from other languages, thus: the Holy Ghost hath 


what every scholar must admit, that though the metaphor 
derived from the simplicity of primitive manners and 
pastoral life Topacvw, in its lowest sense, means to 

as a shepherd does his flock: yet when it is app 

the sacred writers to David, to Christ, or as in this place, 
to Bishops, and when it is applied by profane writers te 
kings, as it is by Homer to Agamemnon, (Iliad B, Il. ¥. 
85.) the verb feed does not express one half of its meaning 
The word overseer is duly qualified to keep com| 





than you in the art of protesting, they soon 
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with its degraded associate, feed. The lowest degrada- 
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made you overseers to feed, &c. I shall not stop to prove. 
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_ jg but an elder ; (Acts xiv. 23.—xv. 4); a dea- 


servant, (Acts vi. 2). Asto an Arch- 
eof te a a Bishop of Chester, a 
of Peterborough, a Prebendary of 
estminster or Durham, a Vicar or Curate 
of Kirkham ; all these institutions are but 
the filthy rags of Babylon. These institu- 
tions, say they, changing the word Popish for 


"Protestant, are all unscriptural, all an usurp- 


ation of Christ’s sole and exclusive priesthood. 
« The application of Scriptureto such autho- 
ity,” they further tell you, ‘is such a mani- 
fest wresting of the words of Christ, that they 
find some difficulty in resisting the conviction 
that your church has wilfully perverted the 
Sacred Scriptures, to support her claims to 
such authority. Their argument stands thus : 
«The Apostles justly considered that the 
words of Christ, “‘ All power is given to me,” 

remptorily excluded all separate or conjunct 
authority. How then shall we reconcile the 
claims of your church in matters of authority, 
{even your Protestant church, consisting of a 
regal head with bishops, priests, &c.) with 
the offices of Jesus Christ? Her pretensions 
tosuch authority appear to us to be an usur- 

tion of the prerogatives of the Saviour.— 
All authority in matters of religion, except 
that of Christ, is strange to his people. He 
is the alone Prophet and King inthe Church 
of God.” Our divines are apt to smile, and 
yours to writhe at these levelling arguments 
of John Calvin. 

Now, Mr. Hardman, I beg leave to observe 
that if this mode of reasoning, from the bare 
letter of the Scripture, be formidable and un- 
answerable, it is only so to you, and your 
church authority, not to ours. We stand on 
more solid ground. This very spirit of your 
authors, among the Puritans, Presbyterians, 
and Independents, of former times, employed 
the same process of the Bible alone interpre- 
ted by fanaticism, both to overturn your 
church, to destroy the monarchy, and to de- 
luge England with blood. They justified 
their rebellion by proclaiming no authority 
but the authority of Christ; no priest but 
priest Jesus; no king but king Jesus. To 
the Bible alone, as interpreted by themselves, 
they appealed both to justify their wicked- 
ness, and to sanction their atrocities. Our 


‘reverence for the Bible condemns such a fla- 


grant abuse of the Holy Books, whether it 


‘proceed from an ancient Puritan, or from the 


modern Praise-God-Barebones, who have 








tion to which ingenuity can possibly reduce the etymon 


Emoxonos, may be inspector, superintendant, looker-on, 
overlooker, supervisor, or overseer. But doe: this ex- 


\press half the meaning of the term? As well might we 


my that the overseer or supervisor of Durham, is the 
Bishop of Durham ; and with equal propriety might we 
translate, Christus Pontifex noster. Christ our Bridge- 
builder, instead of Christ our High Priest. Much more 


-than an overseer is implied in the venerable term which 


has been religiously incorporated into the language of al- 
most every Christian nation. No pedigree in the Her- 
ald’s Office is more honorable or authentic than the ety- 
mology of the English word Bishop : in the original 
Greek, Excxonos; in Latin, Episcopus ; in Italian, Ves- 
covo: inFrench, Eveque ; in Spanish, Obispo; in Ger- 


‘man, Bischoff: in Dutch, Bischop; in Anglo-Saxon, 
: Bipeeop; in English, Bisop. Ifthe English Protestant 


translators of the Bible, in Acts xx. 28. overlooked the 
lish word Bishop, which never had more than one ex- 
clusive meaning, and have degraded the first officer of the 
into the lowest underling of a parish, it is not from 
accident but design. Perhaps they intended it asa com- 
pliment tothe OverserRs of Nag’s Head memory. Cer- 


: tain it is, such translating is act the word of God. Mr. 


Nolan has ably vindicated the authenticity of the Vulgate 

verse, as well asin the first Epistle of St. John, ch. 

Y.¥. 7, sea scepticism of Griesbach and other nib- 
critics. 








written this new, convincing and unans » er- 
able pamphlet. If I did not feel an invinei- 
ble repugnance to imitate your authors, in 
wantonly perverting the-meaning and profa- 
ning the sanctity of the Bible, I could prove 
from express texts, that you are religiously 
obliged to wear only one coat ; and that when 
you leave my fire-side, and return home, this 
cold, stormy winter evening, you ought to 
leave both your great coat and your pockets 
behind. The puritanical pamphlet which 
you so inconsiderately commend, without per- 
ceiving its tendency, is a tissue of confident 
ignorance, of coarse vulgarity, and blind en- 
thusiasm. It has not convinced me of one 
error in the Catholic faith: but it has strength- 
ened my conviction, that the Protestant Rule 
of Faith cannot lead men to the unity of 
truth; but only into a multiplied variety of 
errors. 

I shall resume the subject of our conver- 
sation in my next letter. In the mean time, 
I am, 

GENTLEMEN, 
Your, &c. &c. 
; Joun Harpman. 
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The following argument in favour of the 
Catholic Church, we recommend to the seri- 
ous attention of every person who has his 
eternal interest at heart. 


There is not a single article of our creed, 
except that of the supremacy of the See of 
Rome, but can be proved to be maintained 
by the majority of those who are not in com- 
munion with us. Take what article you 
please— transubstantiation—-purgatory—in- 
vocation of saints—original sin—infant bap- 
tism—the seven sacraments—the Trinity— 
the Divinity of Christ, &c. and it may be pro- 
ved, that every single article has more adyo- 
cates than opposers amongst those who are 
not in communion with us. This is an ex- 
traordinary fact, and well worthy their con- 
sideration. It is an argument which was 
brought forward by the Right Rev. Dr. Gib- 
son, in a conversation with the late Hon. 
Edmund Burke, and Mr. Burke declared it 
to be the strongest he had ever heard. In re- 
ality it provesa great deal. It proves that 
we have, not only the immense multitude of 
Catholics in every age and nation in favour 
of all the articles of our faith collectively, but 
that we have a majority of those who dissent 
from us, in favour of every single article of 
our creed. And it proves likewise, that when 
all comes to all, the numbers who object to 
any one particular point of faith, as being er- 
roneous, are not very great, not greater than 
might be rationally expected, when the na- 
ture of man and the prejudices of education 
are considered. 


A few extracts from the printed ac- 
count of that conversation, perhaps may be 
satisfactory. It took place in the year 
1790, and was printed by Keating and Co. 
London.—After some preliminary observa- 
tions, the Prelate entered upon the argument 
as follows: ‘ We will assemble all the Chris- 
tians in the world, who differ in opinion from 


the Catholics. Go to this assembly. You 

shall take with you all the Protestants. I 

will go alone, without one friend, without 

one Eatholic. We will propose to this as 

sembly all the differences betwixt Catholics 

and Protestants, and in every point in which 

you and I, that is, Catholics and Protestants 

differ, I shall have a great majority on ‘my 

side. For example, in regard of transubstan- 

tiation, a tenet which you dislike the most, 

—invocation of the saints,—praying for the 

dead, &c. I shall have in my favour not only 

the Oriental Christian's, who are united with 

the Catholic Church, but also such of the 

Greeks, Russians, and Asiatic and African 

Christians, as are separated from us.” “ You 

are right,” said Mr. Burke, “except in the 

article of the Pope’s Supremacy.” I smiled, 

and replied; ‘that if we did not disagree in 
some points, we should be all of one opinion, 
and that he would unite us all. None, how- 
ever,” I added, ‘of those who denied the 
Pope’s Supremacy, deny it directly, but only 
indirectly, under the false supposition that 
the Pope had fallen into an error, which you 
maimtain he did not. For example, were I 
to ask the Greeks in this assembly how they 
came to deny the Pope’s Supremacy, though 
they formerly admitted it, and professed it 
even in the general council of Florence, they 
would answer, because he fell into error.— 
Were I to ask, into what error? they would 
doubtless reply, the belief of the procession 
of the Holy Ghost from the Father and the 
Son. But you would immediately answer, 
that this is no error, as it is a doctrine admit- 
ted by the Protestant Church, whose belief 
in this respect, is the same as that of the 
Catholic. I made the same observation in 
regard to the Eutychians, and others differing 
from the Catholic doctrine. . . But to return 
to this assembly, this great parliament of all 
the Christians in the world, in which I have 
not one friend, and in which you have all 
yours ; notwithstanding these advantages in 
your favour, yet in every point in which I 
differ from you, they side with me; andin 
every point in which any of them differ from 
me, you side ; so that if all our differences, 
that is, of Protestants and Catholics, were to 
decided by the majority of opinions in this 
assembly, as there certainly would be a ma- 
jority in favour of every article of our creed, 
and as all Catholics are united in belief with 
the Successor of St. Peter, they all would ne- 
cessarily leave it Roman Catholics. There 
would be no other religion in the world.”— 
He listened with great attention, and exclaim- 
ed: ‘What an astonishing argument !”— 
“Tf,” continued I, “it be not convincing, 
there is no sense, no knowledge, no learning 
in the world; all is darkness and obscurity, 
and it will be folly to appeal to the judgment 
of mankind, as in no possible case can it ey- 
er be so clear, as in the supposition I have 
just made.”—He paused, appeared much 
struck with my words, and again exclaimed : 
‘‘ What an astonishing argument !”” He paus- 
ed again, and said: ‘It is an astonishing ar- 
gument, I will tell it to Fox.” He appeared 
much affected, and remained silent for some 
time, and then said with great feeling: “I 
hope I may be saved some way or other 
among that great multitude of Christians.” — 
He seemed so struck with this argument, and 
to feel so much, that I made no reply, but 





left him to his own thoughts and sensibility. 
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THE TRUE CHURCH. 
CHAP. V. 
THE JUDGE OF CONTROVERSIES. 





1. A question has long agitated the 
world, who should be the Judge of the Con- 
troversies which arise among Christians, con- 
cerning matters of Faithand Religion? Our 
Adversaries affirm, that the Scripture is the 
Rule and Judge; and that all Controversies 
in matters of Faith can be decided by the 
Scripture alone. In proof of this position, 
they assert, that God, in the Old Testament, 
referred the Jews to the Scripture alone, as 
to a Judge, Isaiah 8.20. To the law and to 
the testimony. Christ did the same in the 
New Testament, John 5. 37. Search the 
Scriptures. According to this advice of 
Christ the Bereans acted, of whom it is 
written Acts 17. 11. Daily searching the 
Scriptures, whether these things were so. 

2. We make a distinction between the 
Judge and the Rule. Wecall a Judge, him, 
who pronounces sentence between the litiga- 
ting parties. The Rule is, that according to 
which the Judge pronounces sentenee. Hay- 
ing drawn this distinction, we make three as- 
sertions: Ist, That the Churchis the Judge 
of Controversies. 2d, That the Rule which 
the Church follows, in pronuncing sentence, 
is not the Scripture alone, but Scripture and 
Tradition taken together. 3d, That the 
Church, according to this Rule, can pro- 
nounce sentence in two ways, either through 
the Pope, who is the Head and Pastor of the 
Universal Church, or through a Council ap- 
proved by the Pope, which represents the 
Church. In both of these cases, the sen- 
tence isinfallible. For, the Pope cannot err 
in Faith, because to him it was said, in the 
person of St. Peter, I have prayed for thee, 
that thy faith fail not: nor can a Courcil, 
lawfully convoked, in consequence of the 
promise of Christ to his Church. Behold I 
am with you, all days, even to the consumma- 
tion of the world. 

3. In confirmation of this principle, and 
in refutation of that of our adversaries, we 
shall make use of six arguments. The first, 
we shall take from the office of a Judge, 
which is incompatible with the Seripture. 
The Second, on the part of the Scripture 
itself, in which two things are to be consider- 
ed, the Letter and the Sense: Tue Lerrer 
KILLETH, according to the Apostle : the Sense 
is often so obscure that in needs a Judge to 
determine it. The Third, on the part of 
Controversies: for there are some Contro- 
versies which cannot be terminated by the 
Scripture, since there is no mention made of 


3d, Predestination. 





them in the Scriptures. 
the use and practice of the Old Testament, 
where the High Priest is acknowledged as 
the Judge, not the Scripture. The Fifth, 


from the similar use and practice of the New 


The Fourth, from 


jections of our adversaries. 
First, Argument from the Office of a Judge. 


4. We propose the first argument in the 
following manner: He who is a Judge be- 
tween two litigating parties, ought to pro- 
nounce sentence so that both parties may 
clearly understand the sentence which he 
pronounces, and confess that it was passed 
in favor of one and against the other, other- 
wise the case would not be terminated, but 
both parties would still prosecute, each, their 
own cause. The Scripture cannot be such 
a Judge of Controversies. 

5. The Major is self-evident. 
we prove, because the Lutherans and Calvin- 
ists have been at variance for many years, 
concerning the following points: 
relation to the Baptism of Infants. 


The Minor 


Ist, In 


7 


increases, and they themselves become more - 
and more hostile to one another. From 
either of which, it must necessarily follow 
that either the Scripture has not hitherto als 


nounced a clear and decisive sentence, orif it 


Testament. The Sixth, from the analogy of| has pronounced it, thatthe Lutherans and Cal. 
a Judge of civil and political controversies. 
For, the Judge of Controversies of this kind 
is not the written law, but the Prince, or his 
Consistory. Finally, we shall solve the ob- 


vinists unquestionably prove themselves very 
obstinate, in not acquiescing in a sentence 
so sufficiently clear and decisive. They may 
take their choice. 


Second Argument, on the part of Scripture 
itself. 
6. In relation to the Scripture, two things 
should be considered; the Letter and the 
Sense: as in Man, the body and the soy), 
To these, according to some interpreters, 
the Apostle refers, 2. Cor. 3.6. when he 
says: The letter killeth, but the spirit giveth 
life. As if he had said, if you follow the 
true sense of the Scripture, which is as it 
were the spirit and life, it will lead you 
unto salvation: but if neglecting the true and 
lawful sense, you adhere only tot he bare let- 
ter, and contend that that is the sense which 
the mere letter represents, you will often err, 
Which interpretation, St. Augustine follows 
in his 70th Sermon, On Time. TI have fre- 
quently, he says, admonished you, my beloved 


2d, The| Brethren, that you should pay attention to the 
Real Presence of Christ in the Eucharist.| Jessons which are read in the Church on these 


4th, The Person of| days, and not only attend to their literal signi- 
Christ. 5th, Concerning Exorcism. 


Concerning the Number and Canon of the 
Books of the Scripture: and yet the Scrip- giveth life; for the Apostle affirms that, Tae 
ture, which they would have to be the Judge, 
cannot terminate these very controversies 3| ;irp, 
nor has it ever been known to have pro- 
nounced a sentence so that either the Luther- 
ans or the Calvinists could acknowledge that 
it was pronounced against themselves. This 
is manifest, from the event itself. 
parties pursue their strife with as much ar-| Christ. cap. 5. 
dour and zeal as ever, which, undoubtedly, 
they would not do, if they thought the sen- 


tence to have been once clearly pronounced. |that the Scripture as it regards the letter, 
For then, either both parties would willingly | cannot be the Judge of Controversies. The 
bury their contentions, and acquiesce in the other, that it cannot be the Judge so far as the 
sentence ; or, if they considered themselves | sense is concerned. The former position we 
unjustly dealt with, they would unquestiona-| thus prove : He cannot be an infallible Judge 
bly appeal to another Judge: but they do| of Controversies, who leads men into error 
neither. That the force of this argument) and Heresy ; but the Scripture, if we attend 
may appear more evident, two things should | to the letter alone, easily leads men into error 
be considered. The one, which both Luther-| and Heresy ; (taking into consideration their 
ans and Calvinists openly avow, that they| weakness and incapacity:) Therefore the 
acknowledge no other Judge than the Scrip-| Scripture cannot be an infallible Judge of 
ture alone, and that this is sufficiently clear| Controversies. The Major is self-evident. 
in itself to decide all controversies, whatever, | The reason why we seek for an infallible Judge 
in- matters of Faith; and that it is inca-|js to guard against error. Therefore, that 
pable of falsehood. 


fication, but removing that veil, should faith- 
fully search out the spiritual meaning, which 


LETTER KILLETH, BUT THE SPIRIT GIVETH 
Finally, the unfortunate Jews, and 
the still more unfortunate Heretics, by at-: 
tending to the literal signification alone, as 
a body without the soul, so they, without this 
vivifying spirit, have become dead. He 


For, both} speaks to the same effect, in lib. 3. de doctr. 


7. This position being established, there 
are two points to be proved. The one is, 


The other is, that| which leads us into error, is not an infallible 


they are continually disputing with this| Judge. The Minor is evident from the words 
Judge, in so much that their strife daily|of the Apostle, because the Scripture, a¢ 
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No. 1 = 
“oop tthe eter, illeth that is, it leadeth | died, it necessarily follows that the Fathe™|serts, that God rested on the seventh day 


suffered and died. Hence (See St. Aug. in|from all his work, Gen. 22. The New says, 


toerror. formerly killed the Jews, who|/ib. de hwresib. cap. 41.) they were called |that God worketh even until now. John 5. 27. 

8. ‘Thus it 70 vind that was predicted by |?a¢ripassians. Whence did thiserror springt| Against these, St. Augustine writes, in his 
understood poe He i bial then Christ, | rom the letter that killeth. For, according Book against Adimantus, a disciple of Mani- 
Moses and the — mn d did not S saat to the dead letter, they understood that pas-|ch@us; and according to the sense of the 
according het the - we 2 ais then To | sage of John 10. 20. L and the Father are one. | Catholic Church, reconciles these passages to 
the sense internal’y pecs ~ ; he says,|/t0m which they inferred, that the Father)}each other, which her adversaries viewed 
this the oped sori ac ot d oa and the Son, and consequently the Holy|according to the dead letter. For there is 
But even to ’ ’ 


rib is upon their heart. That is, the Jews, do 
not yet understand Moses, whom they daily 
read, because they penetrate not his meaning, 
put are content with the mere letter. Or to 
speak more clearly, they do not acknowledge 
Christ, who in Moses, was concealed under 
the external ceremonies and sacrifices, as 
underarib. They still adhere to that veil, 
and consider not what is concealed under it. 

9, Which Christ also objects to them, John 
5,39. when he says, Search the Scriptures, 


for you think in them, to have life everlasting 


and the same are they that give testimony of 
me; and you will not come to me, that you may 
have life. As if he had said, if you would 


Ghost, were one, as to person ; when, ac-|no contradiction in this, that God had made 
cording to the sense of the Church, they are |all things, and yet made them by the Eternal 
one only as to essence ; and two, as to per-| Word, as possessing his power, his form and 
son. substance. Nor does it involve contradic- 
12. The Arians asserted, that Christ was | tion to say that man was made to the image 
not God, but was inferior to God. Whence |f God, as to nature—and yet was of the 
this opinion? Because, having left the sense | Devil as to malice. Finally, it is no contra- 
of the Church, they explained the words of diction that God rested on the seventh day 
Christ according to the letter, John 14. 2. | ftom the works of the creation, and yet .al- 
The Father is greater than I; that is, ab-|¥*Y® worketh in governing and preserving 
solutely greater. But the sense of the Church a de siens dunia entitiamanenin 
is, that Christ, according to his humanity, is sf no ae we “ee Mi Af 
inferior to God the Father; but according to ws me SP ore Te 

his Divinity, equal to Him. In the former himself alone, not to his posterity. On what 
manner, that passage is to be understood prin ciple? The dead letter; because itis 
The father is greater than I. In the latter, written, Ezech. 18. 20. The Son. shall eet 


7 
, 


know with certainty, that Iam the Messiah| this passage, I and the Father are one: and bear the iniquity of the Father. But the sense 
promised by God, of whom Moses and the|thus there is a perfect agreement in the -_ ate = hy "s * ar 
Prophets wrote, you should not only read the] Scripture. Vide St. Athanas. orat. 1. contra one & 5 eS ee Oe er Tan 
Scriptures according to the external sense,| Arian. St. Hilar. lib. 5. and 11. de Trini- taker of the sin of his Father, shall not bear 
but much more, search their internal sense|tate, August. lib. 3. contra Maximinum, cap. the iniquity of the Father; but if he bea 


and spirit, which lie concealed under the let-| 34, and 35. and lib. de Trinitate, cap. 7. 
ter, as under a shadow or figure. This you 


have not hitherto done. For, although you 
are persuaded that in the Scriptures is con- 
tained eternal life, yet you know not in what 
part it is contained: itis not contained in 
the mere letter, in the external ceremonies, 
or figure, as you suppose; but in the spirit,| God; hence they concluded, he who search- 
in the sense and mystery. In them seek me,|eth, seeketh; he who seeketh, doubts; he 


and you will find me. 


partaker, he shall bear it. (See St. August. 
in lib. post collationem, cap. 7.) But it is 
evident that posterity partook of the sin of 
their first Parent, according to that of Rom- 
5. 11. In whom all have sinned. But in what 
manner all have sinned in Adam, we shall 
explain hereafter. 

16. There were ancient Heretics, who 
denied the resurrection of the flesh, because 
it is written, John 6. 64. It is the spirit that 


13. The Macedonians denied that the 
Holy Ghost was God. Whence this princi- 
ple? From the dead letter of the Scripture. 
For, according to the letter, they understood 
that of the Apostle, 1. Cor. 2.10. The Spirit 
searcheth all things, yea, the deep things of 


who doubts, is ignorant;—but he who is 


iveth life, the esh profiteth nothing. From 
10. The letter killed, not only the Jews,|ignorant, is not God: Therefore the Holy . ‘ ooh orate te! 


but Heretics also. For many have perished| Ghost is not God. But the Church inter- 
in their errors, in consequence of having left| prets that passage thus: The Spirit seeketh 
the sense of the Scriptures, which the Holy | all things ; that is, penetrates and compre- 
Catholic Church follows, and embraced an-|hends all things. In the same sense, God 
other sense, according to the dead letter :|the Father, also, is said to search all things, 
-which we shall, by the way, demonstrate | 1. Chron. 28.9. The Lord searcheth the hearts 


from several examples. 


11. The Sabellians asserted, that there|*#e heart and the reins. Jerm. 7.10. I am 
were not Three Divine Persons, but only | 20rd that seareheth the hearts. 
One, who, however, had three names, ex- Tet, Theop hy lact, St. Thomas, and other 
pressive of the different offices, or opera-| Commentaries on that passage. 
tions. For, the same person, they called the 
Father, the same the Son, and the same the| Testament was opposed to the New. Why? 
Holy Ghost, but in different respects. The Because they considered it according to 
Father, as he is the Author of all creatures ;|the letter, which, according to that rule 
the Son, as he had taken flesh of a Virgin ;| Would shew a contradiction. For, the Old 
the Holy Ghost, as he sanctifies us by his} Testament says that God created all things, 
Grace. According to their opinion it fol-| Gen. 1. 1. The New says that the Word cre- 
lowed, that the Father had sufféred and died ;| ated all things, John 1.3. Again, the Old says, 
for if there was only one person, who was|¢hat man was made to the image of God, Gen. 
1.27. The New declares, that man is of 


called the Father, the Son, and the Holy 
Ghost, and that person truly suffered and|the Devil, John 8. 44. Again, the Old as- 


this passage, according to the letter, they 
thus argued: Why should flesh rise again, 
if it profiteth nothing? (See Tertul. in lib. 
de Resurrect. carnis. cap. 37.) From the. 
same passage, the Calvinists draw a similar 
conclusion: Why would Christ give us his 
flesh in the Sacrament of the Eucharist, if it 
profiteth nothing? Both are deceived by 
the letter that killeth. Otherwise it would be 
lawful also to draw this conclusion:.if the 
flesh availeth nothing, why did Christ take 
flesh? why was the Word made flesh? why 
14. The Manicheans asserted, that the Old | was it affixed to the Cross for us. Christ 
certainly did not these things in vain. 

But this will suffice, for the former part of 
the argument, in which it is demonstrated 
from the authority of the Apostle, as well as 


of all. Psalm 7. 10. God is the searcher of 


See Theodo- 

































various examples, thet the Scripture, if we 
regard the mere lejter, cannot be an infalli- 
ble Judge of Cop-roversies, because the let- 
ter killeth, and gives birth to numerous er- 
rors and Heresies. 





*,*TO BE CONTINUED.*,* 
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DIFFICULTY AND ABSURDITY OF THE 
PRIVATE INTERPRETATION 
OF THE BIBLE. 


“Better is the iniquity of a Man, than a 
Woman doing good.” (ee. xiii. 14.] Me- 
lior est iniquitas viri, quam mulier benefaciens. 
To some old Commentators, this passage of 
Eecclesiasticus appeared paradoxical: they 
studiously tortured the original in order to 
extract a meaning more congenial, as they 
thought, to the spirit of the sacred writers. 
Hence some of them, as Vetablus, translated 
it thus: ‘* Melior est deformitas viri, quam 
mulier pulchra;” and it must be confessed, 
that the Hebrew word ra sometimes signi- 
fies deformity as well as iniquity, and the 
word fob sometimes means handsome as well 
as beneficent. “The majority of Commenta- 
tors, however, adhere to the present reading, 
and with reason. Josephus, the Jewish His- 
torian, (lib. 2. contr. Appionem,) who must 
have been better acquainted with the genius 
of the language, than authors of more modern 
date, translates the passage in the same man- 
ner as itis read inthe Vulgate; and-if we 
consult the context, we shall find no diffi- 
culty in confessing that he has adopted the 
right reading. 

I have seen no less than eight different ex- 
planations of this text, each adopted and 
supported by respectable Theologians. But 
as most Commentators agree in one, which is 
simple, natural, and consistent, this shall be 
the explanation, which I will follow: Better 
ts the iniquity, §&c. The sacred writer is 
speaking, in this passage, of the dangers 
which arise from too much familiarity with 
the other sex. ‘‘ From a female,’”’ he ob- 
serves in the preceding verse, ‘‘ comes the 
wickedness of a man, for the iniquity of a 
man is better than a woman doing good and 
bringing shame and disgrace ;” (v. 13, 14,) 
that is, the persecutions, the malice, the ill- 
treatment Ilovygia, which one man receives 
from another, are less dangerous to the soul, 
(and therefore better,) than the kindness and 
caresses of a female, Ayadorows, whose kind 
treatment brings along with it confusion and 
disgrace. Malevolent men may trouble and 
persecute; they may enkindle the passions 
of anger, or hatred, or revenge; but these 
are not so pernicious as are the soft passions 
which are often introduced into the heart, 
through the agency of female kindness. The 
ill-treatment of men is always a means of ac- 
quiring patience and merit; but female ca- 
resses are sometimes dangerous; and conse- 
p waged the author of Ecclesiasticus prefers 
the former to the latter. (Vid. Estium in 
diff. loc. s. scrip. 476.—Cor. a Lap. 872. 

m. Sa. &c. &c.) The sentiment contained 
in the text is not confined to the sacred 
writings. Socrates confessed that he would 
rather receive the stripes of his Xantippe 

_than the caresses of another female; and 
when Pythagoras was asked why he permit- 
ted his daughter to be kind to his enemy, an- 
swered, because I can do him no greater in- 
jury- a 

Every intimacy, however, with females, ob- 

serves Jansenius, does no: fall under the cen- 

sure of Ecciesiasticus ; tha: familiarity alone 
is blameable, which tends ty infer confusion 
and disgrace. The kindness of St. Cecily to 

St. Valerian was the occasional cause of his 








conversion to Christianity, and afterwards of 
his sanctification. ‘ Clotilda, the pious con- 
sort of the warlike Clovis, by her affectionate 
meekness and caresses induced her hus- 
band to abjure Paganism and embrace the 
Christian Faith. ‘At that period he was the 
only. Christian Prince in the world, and in 
compliment to the nation which he governed, 
the Kings of France, his successors, have 
ever since been styled, by the Holy See, the 
eldest sons of the Church. Many other in- 
‘Btances might be adduced in confirmation of 
this truth. 

It will not be improper, however, before I 
conclude this letter, to bring to the recollec- 
tion of your readers a story of a contrary 
character, which will serve to confirm the 
text on which I have just been commenting. 
After the whole world had been covered for 
several centuries with the darkness of Popish 
ignorance and Popish superstition, the be- 


neficent genius of Reformation was com-| 


manded to hover over the deep night, and en- 
able deluded mortals to regain the path of 
salvation, from which they had been devia- 
ting ! A light immediately rose upon those that 
sat in darkness. Dr. T. Cranmer was pre- 
destined by a special Providence to convey 
this light into Britain. This “ object of di- 
vine predilection” was employed by our 
Eighth Henry, in the Court of Rome, to 
solicit his divorce with the Princess of Arra- 
gon. He was possessed of many acquire- 
ments, but he found it impossible to induce 
the successor of St. Peter ¢o loosen what God 
had bound. He returned home through Ger- 
many, where he happened to fall into the 
company of Osiander. This Reformer treat- 
ed the British Theologian with harshness and 
contempt, which induced him to entertain 
more hostile notions than he had hitherto con- 
ceived of the German Reform. But the fair 
Niece of Osiander made some atonement for 
the rudeness of her Uncle, by her superior 
kindness and affectionate caresses. By de- 
grees Cranmer’s Theological heart became 
enamoured of her charms, and at length 
he found it impossible to exist, unless 
united in holy matrimony with her whom 
he adored. But Cranmer was a Catho- 
lic Priest,; he had vowed eternal celib- 
acy. ‘These considerations, however, he 
soon overcame; he embraced the Lutheran 
creed, and led his beloved to the altar of 
Hymen ! 
Improbe amor, quid non mortalia pectora cogis ! 
Oh Love! how dost thou the human heart ! 


The difficulties which he had to encounter 
in concealing his spouse during his journey 
into England, and afterwards in eluding the 
vigilance of Henry, are well known to your 
numerous readers. During the whole of 
Henry’s reign, he carefully avoided giving 
umbrage to his Majesty by avowing his mar- 
riage ; but when young Edward mounted 
the Throne, his fears fled ; he modelled a 
Religion, in which Clerical celibacy was not 
in requisition ; and this is the present estab- 
lished Church of the British empire! This 
short account of the hero of Protestantism 
(so Hume styles him,) verifies the assertion 
of Ecclesiasticus.—As long as Cranmer met 
with contempt and affront from Osiander, he 
could not help detesting the principles of the 
German Reformers; he felt a stronger at- 
tachment to the old creed in proportion as 


Vou. J 


he saw its professors the objects of ‘ 


tion: but when the caresse ir j 

sinuated milder thoughts, venture: fall 
bid adieu to the tenets of the old Ch Zs 
and rushed into her arms. Such wes a 
Luther of England’s Reformation ! If Pron 
testants would take a retrospect vi of 
their spurious origin, they would be forced a“ 
blush and say—Better was the int rig 


the Man, than the good works of the Wonin’s 























POETRY. 
A PENITENTIAL HYMN. 


** Can I desire an easy life, 
Blest with plenty, free from strife ! 
When, Lord, lest any should intrude, 
Thou sought’st the desart’s solitude ? 


Can I court the path of joy ; 
Vex’d when slightest ills annoy, 
While all faint my Saviour stays, 

_ Thro’ the desart’s thorny ways ? 


Can I refuse false joys to fly, 
And my senses mortify ; 
When press’d with hunger and with pain 
Jesus bids the will refrain ? 


He bids the tame, the stubborn mind 
Like him to fast and pray’r resign’d ; ‘ 
So bright a pattern should destroy 
All the edge of sensual joy. 


Are sufferings ills p—No: Goodness chose 
His and our way to bliss thro’ those. 
Are pleasures good ?>—No; Wisdom scorns 
Their dalliance, and our mind forewayns. 


At humble distance, Lord, I wait, 
And thy example imitate ; 
I’l] shun the haunts where men intrude, 
And fly with thee to solitude. 


Then from the mists of passion free, 
The lighten’d soul shall soar to thee ; 
And with new vigour bless’d, despise 
The world and all its vanities. 


Live, for ever, Glorious Lord ! 
Live, by heaven and earth ador’d ; 
May we all our homage prove, 
Men below, and saints above.”’ 








MARRIAGES. 


Married onthe 27th ult. in the Church of the Hour 
Cross, in this City, Mr. Bernarp MoDrrmor to 
Miss Harriet CLARK. 

On the same day, Mr. Tuomas McCormic to Miss 
BrivGet DALey. 

Mr. Jonn KEATEN to Miss Ann O’DONNEL. 


Mr. Davip C. JoHnsTon to Miss Saran Exata-. 


BETH MuRrpPHry. J 
On the 28th ult. Mr. Parricx McLaveuten to 

Miss ANN KENNEY. % 
Mr. THomas MiLBuRN to Miss ANN Evizaseri 

Koacu. ail 
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OBITUARY. 


Died in this City, on the 21st ult. Mang Am Menr 


GoMERY BALL, aged 29 years. 
On the 26th ult. Joan Decaney, aged 21 yeire- 


May they rest in peace. ) 











persecy. ' 
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